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to my family 



Abstract 

The Sisters of St Martha of Prince Edward Island were founded in 1916 to serve 

the Diocese of Charlottetown. Their founder, Bishop Henry O'leary, initially steered the 

sisters into domestic service, but in 1925 the Congregation assumed a more professional 

status when they were forced to administer the Charlottetown Hospital, the province's 80 

bed Roman Catholic referral hospital. Throughout their history, they also provided 

district school and university education, and administered another hospital, two social 

service bureaux, an orphanage and a home for the elderly. From 1925 until 1982. when 

the Charlottetown Hospital closed. the sisters were the primary caretakers of the 

province's Catholic social order. Particularly before the expansion of the social welfare 

state, the sisters provided essential services in Prince Edward Island. Canada's smallest. 

most rural. most impoverished, and second most Catholic province. which has been 45 

percent Roman Catholic throughout the 20th century. 

The 300 women who joined the Congregation between 1916 and 1982 were native 

Island women who were largely poor, relatively uneducated, and from rural areas. 

Admission to the Congregation of St Martha provided them not only with a means to 

fulfil a religious vocation but also with an opportunity for social mobility, respect, and 

increasing responsibility and power. When entrance rates to religious congregations 

waned in the post-World War 11 era, the Sisters ofSt Martha's membership remained 

relatively stable and they were able to modify their work to reflect the changing social 

needs of Island Catholic society. so that they retained significant influence over Prince 

Edward Island Catholics well into the 1980s. The sisters successfully fulfilled their 
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mandate to maintain a social order faithful to Roman Catholic moral and social teaching, 

despite chronic under funding and numerous unreasonable demands from successive 

bishops of Charlottetown. 
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Preface 

The Sisters of St Martha of Prince Edward Island were a 

diocesan congregation, founded in 1916 to serve the Diocese 

of Charlottetown. 1 Their founder, Bishop Henry O'Leary, 

steered the sisters into domestic service at the diocesan 

seminary and the Bishop's own residence. Their working 

class status was derived not only from their function but 

also from the Congregation's policy of not requiring a dowry 

and thus attracting women from families without capital. 

Although the Sisters of St Martha began as a servant order, 

they were forced by circumstance to reinvent themselves into 

11 approached the Archivist of the Sisters of St 
Martha, Sister Carmelita Soloman, first in June 1994. 
Because the collection is open to the public, with the 
exception of some restricted material (only one item of 
which I requested and was granted permission to see), I did 
not require the permission of the Congregation to study in 
their Archives, although they were very supportive of my 
work. I did the bulk of my research at the Sisters of St 
Martha's Archives every weekday in July, August and October, 
1994 and much of April and May 1998, as well as several 
scattered days in between. In addition, I was in regular 
communication with Sister Carmelita Soloman throughout the 
entire writing of the dissertation. 
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an organization of professionals in 1925. When the Sisters 

of Charity of Quebec, who had served in Prince Edward Island 

since 1879, informed the Bishop of Charlottetown they were 

withdrawing from the Diocese and therefore from the 80 bed 

Charlottetown Hospital and 100 bed St Vincent's Orphanage, 

Bishop Louis O'Leary believed he had no option other than to 

have the Sisters of St Martha take up responsibility for 

these institutions. He expected that they would thereby 

retain control of essential social services for the Roman 

Catholic Church and promote a Roman Catholic culture both 

within the institutions and in the larger society: that they 

would preserve what may be called "the Roman Catholic social 

order" on Prince Edward Island. 

Affirmed by 19th century conservative tendencies within 

Roman Catholicism, the Ultramontane belief in papal 

supremacy and the Catholic preference for Church authority 

over that of the state, the Roman Catholic social order 

promoted separate Roman Catholic institutions devoted to 

maintaining family life and the traditional goal of 

Christian charity: the care for the sick, the poor, the 

orphaned and the elderly. Particularly before the 

development of the social welfare state, Church administered 
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social institutions were essential in Prince Edward Island, 

Canada's smallest, most rural, most impoverished, and second 

most Catholic province, which has been 45 percent Roman 

Catholic throughout the 20Ch century. Accordingly, the 

Sisters of St Martha staffed an orphanage, a hospital, a 

home for the elderly, and two social service bureaux. They 

also contributed to education by teaching in six district 

schools, by operating a school of nursing, and through 

domestic and professional work at the province's only 

university. The Congregation fully succeeded at meeting the 

bishops' often unreasonable demands, and remained the 

Diocese's central social agents throughout the 20th century. 

Priests may have had significant sacramental and pastoral 

roles, but it was the Sisters of St Martha who maintained 

the Church's impressive role in the social order. They 

remained unique in their mission to serve the province. 

Other religious congregations which staffed Prince Edward 

Island institutions were based in Quebec, and their 

commitment to the needs of the Island's Catholic community 

was always subject to modification by the wishes of 

superiors from away. In the new diocesan congregation, 

O'Leary and his successors created a completely reliable 
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work force, and an instrument for forging and sustaining a 

Catholic social order in the Island province. 

Three hundred Prince Edward Island women entered the 

Sisters of St Martha between 1916 and 1982. The 

Congregation's membership was drawn from Island girls and 

women who were largely poor, relatively uneducated, and from 

rural areas. Admission to the Congregation of St Martha 

provided them not only with a means to fulfil a religious 

vocation but also with social mobility, respect, and 

increasing responsibility and power. As time passed and 

government funding of social institutions increased, 

institutional secularization occurred, and entrance rates to 

religious congregations waned in the post-World War II era, 

the Sisters of St Martha were forced to withdraw from most 

of their institutions. They may have ceased to be the 

central agents of the bishop in the social order, but not 

before he had ensured that Roman Catholic ideals would be 

maintained in the province's newly integrated institutions: 

the University of Prince Edward Island and the Queen 

Elizabeth Hospital. Indeed, the sisters had fulfilled their 

mandate to maintain a social order faithful to Roman 

Catholic moral and social teaching. Only after 1982 did 
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they reduce their institutional commitment to a scale that 

reflected the increasing average age of the Congregation and 

its inability to recruit younger members at earlier rates. 2 

The Sisters of St Martha retained more members than 

most women's congregations managed in the post Vatican II 

era. Indeed a few Island women joined the Congregation 

through the 19708 and early 1980s in order to fulfil their 

spiritual vocations in their native province. They, like 

earlier entrants, were motivated by the variety of work 

performed by the Congregation. Thus the Congregation made a 

relatively smooth transition from the era of privately 

funded to publicly funded social institutions and maintained 

a significant influence on Prince Edward Island into the 

early 1980s, particularly in provincial health care, 

2Al t hough this dissertation is heavily dependent on 
archival sources, I did oral interviews for additional 
information on the post-World War II era. The 
Congregation's Archivist contacted the sisters whom I wished 
to interview, introduced me to them, and presented them at 
least a day in advance with a few questions I had drawn up 
related to the Congregation's work at the Charlottetown 
Hospital and in social services. I also did a taped 
interview with John Eldon Green, a retired Deputy Minister 
of Social Services. In each case I told the interviewee I 
was a doctoral candidate at the University of New Brunswick, 
explained my project, and informed him/her that the 
information he/she provided would be used in the preparation 
of the dissertation. 
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education, and social service. Members continued to submit 

to the authority of the Congregation for the duration of 

their lives even when much of their world, the world of 

Catholic sisters, seemed to be disappearing around them. 
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Chapter 1: Being Roman Catholic 

in Late-19th Century Prince Bdward Island 

The Sisters of St Martha were founded in 1916 to serve 

the Diocese of Charlottetown, which was geographically 

equivalent to Prince Edward Island, the province with the 

second highest per capita population of Roman Catholics. The 

intersection of many factors and circumstances over several 

decades created that early 20Ch century Prince Edward Island 

Roman Catholic community which the sisters served. In 

particular, migration, settlement and ethnicity provided the 

basic foundation of the Roman Catholic community, which was 

approximately 44 per cent of the provincial population 

throughout the late-19Ch century.l The Church was the heart 

lThe Magdalen Islands were also part of the Diocese of 
Charlottetown until 1946, but its bishops gave PEI priority, 
by far, over the Magdalen Islands. 

The following table illustrates the proportion of the 
total population who were Roman Catholics in each province 
for selected years: 

1 



of the Roman Catholic community; a particularly strong 

bishop, Peter McIntyre, was, similarly, the heart of the 

late-19th century Church. McIntyre was determined to 

provide for the Roman Catholic community's basic needs 

through appropriate social institutions, including Roman 

Catholic schools and a hospital. As he created these 

institutions, Bishop McIntyre simultaneously strengthened 

Table I: Ratios of Canadian Roman Catholics by Province, 
1871-1911 

Province 

Quebec 

PEI 

New Brunswick 

Nova Scotia 

Saskatchewan 

Alberta 

British Columbia 

Manitoba 

Ontario 

Canada 

*1881 f~gures. 
+1901 figures. 

1871 

85.6 

43.2* 

33.3 

26.3 

NA 

NA 

20.3* 

18.6* 

16.9 

40.4 

1891 1911 

86.8 86.1 

44.4 44.4 

36.1 41.1 

27.1 29.4 

19.3+ 18.3 

21.2+ 16.5 

21.2 14.9 

13.5 16.3 

16.9 19.2 

41.2 39.3 

Source: Census of Canada. 1871-1911. As quoted in Phyllis 
Airhart, "Ordering a New Nation and Reordering 
Protestantism, 1867-1914", in George Rawlyk, ed., The 
Canadian Protestant Experience 1760 to 1990, (Burlington, 
1990), pp.102-03. 

2 
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the Roman Catholic subculture on 19th century Prince Edward 

Island. 

Settlement was slow on Prince Edward Island2 even in 

comparison to the other Maritime colonies. The Mi'kmaq were 

the original inhabitants of Prince Edward Island and were 

attracted by the Island's access to the fishery. The 

largest group of natives in the region, the Mi'kmaq were 

estimated at 2000 people in 1686,3 of whom probably only a 

few hundred resided in Prince Edward Island at least part of 

the year. Small numbers of French immigrants settled in 

Prince Edward Island in the period 1713 to 1759, primarily 

in areas of good fishing, including Egmont Bay, Tignish, and 

Rustico. The French population grew primarily through 

natural increase to about 3500 people at the time of 

deportation in 1758. 4 In 1763, at the start of the British 

2Until 1798 the Island was called Isle Ste. Jean or St. 
John's Island. 

3John G. Reid, "Chapter 5: 1686-1720: Imperial 
Intrusions", in John Reid and Phillip Buckner, eds., The 
Atlantic Region to Confederation, (Toronto, 1994), p.79. 

4The French retained control of lIe St Jean for three 
years after the fall of Louisbourg. Estimates of the number 
of Acadians in PEI on the eve of the Deportation vary from 
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regime, about 300 Acadians who were either hidden or 

forgotten during the Deportation, remained on Prince Edward 

Island. 

Soon after the British acquisition of the Atlantic 

region in 1758, the British government implemented a plan to 

grant and settle land on Prince Edward Island. The million 

and a half acres was divided into 67 lots and awarded to 

petitioners through a lottery in 1767. The successful 

grantees agreed to a set of conditions which included paying 

quitrents and settling the land with Protestants 'not from 

Her majesty's dominions' (unless they had lived in the New 

World two years) at the rate of one person per 200 acres in 

the first decade. To say settlement was slow is an 

understatement. By 1779 there were settlers in only 18 of 

the 67 lots.5 Historians have focus sed on what most agree 

was a hugely flawed settlement plan, more than on any other 

3000 to 5000. A.H.Clark, Three Centuries and the Island: A 
Historical Geography of Settlement and Agriculture in Prince 
Edward Island. Canada, (Toronto, 1959), p. 40. 

SThe British government wanted to retain its own 
population for the labour force required in the new 
industrial economy, but they still wanted Protestants to 
populate the Island. Clark, pp.42-50. 
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aspect of Prince Edward Island history.6 Those who actually 

settled on Prince Edward Island in the late-18th century 

were not ideal settlers. According to J.M.Bumstead, 

... the most likely sources for settlers willing to 
chance a territory as remote as the Island of St 
John were the poor and oppressed regions of the 
British Isles, where the Irish Catholics, Scottish 
Highlanders (often Catholic), urban artisans often 
converted to dissenting sectarianism, and 
displaced farm workers formed a potential 
population for an uninhabited island. 7 

Those who considered emigration invariably did so with 

the hope of improving their situation, usually economically, 

but often also to avoid religious persecution. Such was the 

case for many immigrants to Prince Edward Island, 

particularly Scottish Catholics who were not permitted to 

practise their Roman Catholic faith in their native 

Scotland. Most immigrants did not find themselves in 

6For a thorough summary of how numerous historians have 
approached the PEI Land Question, see Matthew G. Hatvany, 
"Tenant, Landlord and Historian: A Thematic Review of the 
"Polarization" Process in the Writing of 19th -century Prince 
Edward Island History" Acadiensis 27 (Autumn, 1997), pp. 
109-32. 

7J.M.Bumstead, Land, Settlement, and Politics on 
Eighteenth-Century Prince Edward Island, (Montreal and 
Kingston, 1987), p.46. 
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improved circumstances, however. Father James MacDonald was 

part of one of the earliest migrations of Highland Scottish 

Catholics. A year after his 1772 arrival, he wrote that his 

flock was "in a most miserable condition. ,,8 Over the next 

century Prince Edward Island, along with Cape Breton Island 

and eastern Nova Scotia, and southeastern Upper Canada, 

remained the main settlement areas of Roman Catholic 

Scottish Highlanders. 9 Prince Edward Island did not become 

the strong Roman Catholic colony the Scottish Church had 

hoped it would,10 but Scottish clergy quickly began to 

dominate Island Catholicism. u 

Because the American Revolution was partly fought by 

privateers who looted British North American colonies 

including Prince Edward Island, settlement, which had begun 

8Father James MacDonald to John Grant, 9 June 1773, 
Scottish Catholic Archives, Edinburgh, quoted in Bumstead, 
Land, p. 59. 

9J.M.Bumstead, "Scottish Catholicism in Canada, 1770-
1845", in Terrence Murphy and Gerald Stortz, eds., Creed and 
Culture: The Place of English-Speaking Catholics in Canadian 
Society, 1750-1930, (Montreal and Kingston, 1993), p.79. 

10Bumstead, Land, pp. 59-60. 

UBumstead, "Scottish Catholicism", p. 81. 
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to accelerate, was halted during the Revolution. 12 At the 

end of the Revolution, however, about 550 Loyalists settled 

in Prince Edward Island. Because the land tenure system was 

in place, the Loyalists were not granted land in Prince 

Edward Island but rather were expected to pay rent just as 

other settlers were. Not surprisingly, the Loyalists 

quickly opposed the proprietors, a state of affairs which 

culminated in the dismissal of the Lieutenant Governor from 

his office. ll 

Later in the 18ch century another wave of settlement 

from the Scottish Highlands increased the population of 

Prince Edward Island; 900 immigrants arrived between 1790 

and 1793. The Gaelic-speaking, Roman Catholics settled 

around Hillsborough, near Charlottetown. One of the 1790 

immigrants, Angus MacEachern, became the first Bishop of 

Charlottetown in 1829. 14 

12Bumstead, Land, pp.65-82 

13Bumstead, Land, pp.121,156. 

14Bumstead, Land, pp.167-8. 
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A census was taken at the end of the ~8Ch century which 

listed 669 Acadians, ~8~4 Highland Scots, 3~O Lowland Scots, 

and 1579 others who were primarily English. As A.H.Clark 

explained, the Acadians were concentrated in the Bay of 

Fortune (Lot 43), Rustico Bay area on the North Central 

Shore (Lot 24), and the south shore of Malpeque Bay (Lots 

~3, 14, ~6, and ~7) while the Highlanders converged in 

Princetown and adjacent Lot ~8, as well as on Lots 34 to 39 

along the Hillsborough River .15 The English settled 

primarily in the area around Charlottetown. 

15Clark, pp. 60-6~. 
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Distribution of Population, 1798 16 

/l 
I 

• 25 AClldians 
o 25 Highland Scots 

• 25 Others (E nglish. LOYllists. Lowland Scots. etc.) 

.. 

Figure:3 Island of St John: distribution of population. 1798 

Along with showing the ethnic homogeneity of most lots, 

the census illustrated that the small number of settlers 

were widely scattered, with the exception of Charlottetown 

and Princetown, and were engaged in occupational pluralism 

including growing crops, raising livestock, fishing, and 

building boats. Historians have blamed the sluggish economy 

and slow rate of population growth on a number of factors, 

16Bumstead, Land, Figure 3, p. 190. 
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including the land tenure system, isolation, and a lack of 

industrious immigrants with farming skills. In 1830 William 

Cobbett blamed the land itself for the lacklustre British 

North American Settlement: 

These countries are the offal of North America; 
they are the head, the shins, the shanks, and 
hoofs .... while the United States are the sir­
loins, the well covered and well-lined ribs .... 
From Glasgow the sensible Scots are pouring out 
amain. Those that are poor and cannot pay their 
passage, or can rake together only a trifle, are 
going to a rascally heap of sand, rock, and swamp, 
called Prince Edward Island, in the horrible Gulf 
of St. Lawrence .... that lump of worthlessness ... 
bears nothing but potatoes .... n 

The pace of settlement in Prince Edward Island 

accelerated at a significant rate in the first half of the 

19th century. The population increased from about 7000 in 

1805 to 23,000 in 1827 to 47,000 in 1841. Most immigrants 

came from Southern Ireland and the Scottish Highlands with 

smaller numbers from other parts of the British Isles. 18 By 

mid-century, about half the population was Scottish, 10 per 

cent Acadian, and the remaining 40 per cent Irish and 

17William Cobbett, as quoted 
History of Prince Edward Island, 
quoted in Clark, p. 65. 

18Clark, pp.66-67. 

in Duncan Campbell, 
(Charlottetown, 1875), as 
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English. The Acadians, almost entirely Roman Catholic, had 

not assimilated with other ethnic groups; they were 

concentrated in Northern and Central Prince County and West-

central Queens County, where they engaged largely in the 

fishery.l9 The Scots, of whom the Highlanders were 

predominantly Catholic and the Lowlanders predominantly 

Protestant, were chiefly farmers and were by far the 

foremost ethnic group of Kings and Queens Counties. The 

Irish and English were more dispersed throughout the Island. 

In contrast to Cobbett's, and sometimes Clark's, 

negative descriptions of Prince Edward Island in 1830, Ian 

Ross Robertson described mid-19ch century Prince Edward 

Island as "a vital, aggressive society, full of self-

confidence. 1120 The self -confidence was certainly illustrated 

in 1867, when Prince Edward Island, unlike the neighbouring 

colonies, Nova Scotia and New Brunswick, chose not to enter 

Confederation, partly for economic reasons. Prince Edward 

19C1ark, p.126. These areas correspond with Lots 
1,2,5,6,15,23, and 24. 

2°Ian Ross Robertson, "The Bible Question in Prince 
Edward Island from 1856 to 1.860", in P.A.Buckner and David 
Frank, eds., Acadiensis Reader: Atlantic Canada Before 
Confederation, vol. 1, (Fredericton, 1985), p. 26. 
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Island agriculture, fish, and shipbuilding had done 

reasonably well under the British commercial system. 

Whereas other colonies had amassed a large public debt by 

the mid-1860s and looked to federal union as an opportunity 

to wipe their slate clean, Prince Edward Island's public 

debt was only $250,000 in 1863. Within a decade, however, 

Prince Edward Island joined the other provinces in railway 

fever, accumulated a public debt of four million dollars, 

faced bankruptcy, and joined Confederation. Prince Edward 

Island was offered a far better settlement than those 

colonies which had entered in 1867 and received an annual 

grant four times the original offer, an acknowledgement of 

the insurmountable debt of the cash-strapped province. 21 

The Island provincial government did not have the crown 

lands which provided the major source of revenue in both 

New Brunswick and Nova Scotia. New Brunswick received 

significant revenue from crown land stumpage fees, while 

Nova Scotia had royalties from mining. With only one per 

21Donald Smiley, ed., The Rowell-Sirois Report: An 
Abridgement of Book I of the Royal Commission Report on 
Dominion-Provincial Relations, (Toronto, 1964) ,po 84. 
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cent of the Island held by the Crown, Prince Edward Island 

had no major source of government revenue. 22 

The population of Prince Edward Island grew steadily in 

the late-19th century largely through natural increase. 23 In 

1881 the population, which totalled almost 109,000, was 

approximately 45 per cent Scots, 23 per cent Irish, 20 per 

cent English, and 10 per cent French (Acadian). Despite 

some immigration and significant out-migration, these 

figures remained relatively constant in the late-19ch 

century. 24 As Tables 2, 3, and 4 illustrate, districts, and 

counties varied in ethnic composition. 

22Rusty Bittermann "Escheat!: Rural Protest on Prince 
Edward Island, 1832-42", PhD dissertation, University of New 
Brunswick, 1991, pp.36-37. Bittermann discusses the 
implications of fostering economic development with very 
limited government revenue in the 1820s, although the 
problem began before that decade and lasted, at least, until 
Confederation. 

23Even by 1861 the population was almost 80 per cent 
native born. Census of Canada. 1665-1871. IV. (Ottawa, 
1876), pp. 174, 360-61. Quoted in Robertson, "Bible 
Question", p.261. 

2"Ethnicity and religion are not correlated in the 
census until 1931. See Chapter Three for a discussion of 
ethnicity among PEI Catholics in the early 20Ch century. 



Table 2: Bthnic Origin of Population of Prince Bdward 
Island, 1881 

14 

County Popula- % English % Irish % Scott- t French 
tion ish 

Kings 26,433 12.8% 20.3% 60.8% 3.9% 

Prince 32,347 20.8% 22.2% 33.5% 21% 

Queens 48,111 22.6% 25.8% 44.3% 5.2% 

Total 108,891 19.7% 23.3% 44.9% 9.9% 

Source: Census of Canada, 1881. 

Table 3: Bthnic Origin of Population of Prince Bdward 
Island, 1901 

County Popula- % English t Irish t Scott- % French 
tion ish 

Kings 19,826 13.6% 20.3% 57.2% 7.6% 

Prince 40,069 24% 20.7% 30.3t 23.8% 

Queens 43,364 27.1% 22.3% 42.1t 6.5% 

Total 103,259 23.3% 21.3% 40.4% 13.4% 

Source: Census of Canada, 1901. 

Table 4: Percentage Change in Bthnicity by County, 1881 and 
1901 

County English Irish Scottish French 

Kings +0.8% 0% -3.5% +3.7% 

Prince +3.2% -1.6t -3.2% +2.8 

Queens +4.5t -3.st -2.2% +1.3% 

Total +3.6% -2% -4.5% +3.5% 

Source: Census of Canada, 1881 and 1901. 

Most 19th century Islanders had a strong sense of their 

ethnic identity which was bound up in their faith. The 
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Irish, Highland Scots, and Acadians all associated the Roman 

Catholic Church with their ethnic identity and culture, but 

that did not cause them to make common cause with each 

other. According to Jack Bumstead, "Despite their common 

religion, Acadians, Highlanders, and Irish were divided by 

language and economic lifestyle. "25 Each ethnic group was 

very eager to have clergy who could minister to them in 

their native language and help preserve their culture. 

Until the 18th century, the French were the dominant Roman 

Catholic ethnic group in the New World, partly because of 

the long history and success of seminaries in Quebec; in 

consequence, Prince Edward Island remained a mission of the 

Diocese of Quebec until 1829. 

George Arsenault has demonstrated that Roman Catholic 

clergy on Prince Edward Island retained a particularly 

strong influence over Acadian culture in the following 

decades. From the early 19th century until 1877, parish 

priests were responsible for certifying the proficiency of 

French teachers and for choosing school textbooks. In 

addition, priests provided economic leadership in many 

25Bumstead, "Scottish Catholics", p. 88. 
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Acadian communities by establishing cooperative banks, 

granaries, and canneries. In Rustico, the largest eastern 

Prince Edward Island Acadian community, the parish priest 

founded the Banque de Rustico for farmers in 1861. 26 

Throughout the 19th century, the clergy, and the bishop, in 

particular, coordinated maintenance of French language and 

culture by establishing and supporting French teaching 

convent schools of the Congregation of Notre Dame in most 

Acadian communities. One of the first convent schools in an 

Acadian parish in Atlantic Canada opened in Miscouche Prince 

Edward Island in 1864. Others followed in Tignish (1868) 

and Rustico (1882). The three convent schools offered a 

bilingual curriculum as well as art and music lessons. 27 

26By 1880 there were 24 grain banks on PEI of which 23 
were in Acadian communities. Tignish alone had eight. In 
addition, the clergy were influential in culture; when the 
Acadian Renaissance began in the late-19th century, the 
priests, regardless of their ethnic origin, were often given 
credit for the economic, social, and cultural renewal. At 
the Acadian national congresses in Memramcook, New Brunswick 
in 1881; in Miscouche, PEI in 1884; and in Church Point, 
Nova Scotia in 1890, the parish priest from each Acadian 
parish was invited to be an ex officio delegate. Georges 
~'senault, The Island Acadians. 1720-1980, Trans., Sally 
Ross, (Charlottetown, 1989), pp.138-42. 

27Arsenault, pp .118, 123, 129. 
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In the early-19th century, ethnic rivalry prompted 

Scottish criticism of French clerical authority and the 

Scots tried to put Prince Edward Island under the 

jurisdiction of the Scottish mission, arguing that Quebec 

was not doing an adequate job. As the Scottish population 

grew in regions of British North America, Scottish clergy 

were able to wrest authority over the colonies from the 

Church in Quebec, by gaining permission to found new 

dioceses, including the Diocese of Charlottetown, 

established in 1829. 28 Throughout the 19th century the 

leadership of the Roman Catholic Church in Prince Edward 

Island remained in the hands of the Scots, and the first 

four Prince Edward Island bishops shared a Scottish 

heritage: Angus McEachern (1829-1835); Bernard McDonald 

(1837-59); Peter McIntyre (1860-91) and Charles James 

MacDonald (1891-1912). Although the Scots dominated 

leadership in the Roman Catholic Church, they remained as 

impoverished as they had been in the Old World. 29 

28Bumstead, "Scottish Catholicism", p. 81. 

29Bumstead, "Scottish Catholicism", p. 82. Graeme Wynn 
discusses how emigrants from the British Isles fled hardship 
in the first half of the 19 th century to come to New 
Brunswick. Lumbering, at first, allowed emigrants to 
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By 1840, the heavy wave of Scottish immigration was 

finished, but had been replaced by Irish Catholic 

immigration. According to a priest ministering in early 19ch 

century Prince Edward Island, the immigrant Irish were also 

impoverished and, he added, immoral: "The greater number of 

the Irish we have here bring with them nothing but vices, 

because they are the very dregs of Ireland and 

Newfoundland. ,,30 Their economic plight was worsened by the 

fact that when they arrived in Prince Edward Island, the 

most fertile land had already been settled.31 Neither were 

the Irish especially welcomed in the Roman Catholic Church, 

which was Scots dominated. According to Jack Bumstead, "In 

improve their circumstances and build the capital necessary 
to buy a farm. By the mid 19ch century, however, the chance 
of improvement was greatly diminished. "Progress had drawn 
lines between owner, employer, and employee, far more 
clearly than had existed 40 years before." Wynn would thus 
expand upon the notion that emigrants remained as 
impoverished as they had been in the old world, by noting 
the initial opportunity which decreased from the early to 
mid 19ch century. Graeme Wynn, Timber Colony: A Historical 
Geography of Early Nineteenth Century New Brunswick, 
(Toronto, 1981), pp.79,82,112,137. 

3CFather De Calonne, quoted in the Rev. John MacMillan, 
The Early History of the Catholic Church in Prince Edward 
Island, (Quebec, 1905), pp. 111-12. 

3l.Bumstead, "Scottish Catholicism", pp. 86,88. 
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general, no love was lost between Scots and Irish, and there 

was no positive collaboration between persecuted Irish and 

Scottish Catholics. "32 By virtue of their earlier settlement 

and the proliferation of clergy, the Scots maintained 

control of Roman Catholic Church hierarchy until the 

election of the first Irish bishop, Henry 0' Leary, in 1914. 

Ethnic identity regularly permeated the Roman Catholic 

bond. Terrence Murphy has said that "The history of the 

Roman Catholic Church in the region during this period 

(1770-1850) is largely the story of trying to meet the needs 

of this diverse population with extremely limited means."B 

Brian Clarke has commented on the 20 th century: 

In Protestant bigotry Anglophone and Francophone 
Catholics faced a common foe, but the unit created by 
that fact would not endure. In the 20th century, 
Catholics of Irish descent were not only to make their 
language a touchstone of their group identity but to 
see in it a badge of their superiority vis-a-vis 
French-speaking Canadians. 34 

32Bumstead, "Scottish Catholicism", p. 84. 

33Terrence Murphy and Gerald Stortz, eds., Creed and 
Culture: The Place of English-Speaking Catholics in Canadian 
Society, 1750-1930, (Montreal and Kingston, 1993), p.i. 

34Brian Clarke, "English-speaking Canada from 1854", in 
Terrence Murphy and Roberto Perin, eds.,A Concise History of 
Christianity in Canada, (Toronto, 1996), p.308. 


















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































